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!fu Hausc af st/w‘bs of the Prafc:lanf Epzsmpal Church, etc.,
Cozmczl Assembled ;-
RT. REV FATEERS :—There are .certain- matters in connec-
on with our China Mission, which I have long desired to bring
bef e you. I touch in order upon all the points to which I think it
ry’to call the attention of-the House upon the :present -
H although in doing so, I must repeat much of that I
e already published in the Church papers.
T7 Ichsze in Chinese. ‘There are different versions of the Scrip-
in the in Chmese language ; some have never beeu i in useand
ne have become obsoleté. Apart from the versions of the New
“Testament and other portions of the Scriptures in the
1ﬂ'erent Colloqulals in ‘the south-eastern and the middle
aritime provinces, ~ there are three translations of, the
‘Bible in - general' use. ~ Two in the literary or book-
Janguage ( Wen-li) ‘and one in the so-called Mandarin dialect
(Kwan-wha) which is the spokeu language of at least two-thirds
‘of the Chinese .population ( say two hundred millions.) Herea
few words of explanation. ‘The spoken language or the Mandarin,
*although accordu_xg to western ideas it may also be regarded as
{,liter@ry language, seeing that almost all the light literature of
-China, some of the most popular tracts and exbortations, and many
of  the abstruse philosophical disquisitions of the school of the
famous Chinese author Chu-hi, are written in it, yet the Chinese
themselves do not regard it as a literary language.” For literary -
urposes they make use of the so-called FV2z-/i or book-language,
hich “is ‘supposed to be identical with the language of ancient
China. . But there is a great difference between flie antique aud
modem styles of the same book-language. ‘This distiuction is
made by the Chinese themsa\es Literary Chinese in_the
V' ancient’ style (Ku Weér) is understood only by scholars ; :
I whilst Chinese in the modern style (K7 H#ér) is read and
,4 understood by all those who have merely an ordinary education,’
Chmese ‘in the ancient sty]¢, or which is the same thing,
3 nnczent ‘Chinese, is practlcally a dead langnage. It is used fora
certam “kind of ]lterary composition, and is understood only
by literary men.  Not sq with the book-language in the
%+ modern style. . Although'not spoken, it cannot be regarded asa
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= 'dead language. It is uséd all over China when anything is to be
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written. It is the language of the Codes of Laws i

Statutes, Im.perial Edicts, Official Plroclanw.tions.l gzgfgl%lzczf

ments, Official and Diplomatic Corresponderice, ‘Deeds and Cop. -

tra_cts, Treatises on Science, Historical and Geogfaphicél works

It is the language of the Peking Gazetts and ‘the othef few ‘ne"b.vé: i

papers that are published in China. * It is'used in book-keepinn.

advertising, and evenon signboards, #tc¢.” To'illuste "é"t'ﬁé'{mfi'iég.'*‘ .
- suppose the Gothic of Ulphilas had becor he Middle

be literal, style and idiom have been sacrificed to a considerable
extent, and is besides in the antique style. ’

The Mandarin Bible. The New Testament was translated
about mineteen years ago in Peking, by an association of

- missionaries, both English and American, including myself,
'and_ the Old Testament was translated by myself and finished

* and published in 1875. There are several editions of the whole
Mandarin Bible, publishéd by the American Bible Society. ‘The

" first éditiéu, published in Peking under my supervision in 1875 by

- the American Bible Society, had 7”#en Chu for God, and editions
- with this'term for God have been published from time to time, up

" to the present date. The American Bible Society also publishes
: 'ed_itiohs' of the Mandarin Bible with Skin for God, for the use of

© .those American missionaries wheo do not see their way clear to
. ‘adopt T"ien Chu. ‘This Mandarin Bible belongs to the American

officials and of the mercantile
literature such as novels“and -pla

language, and the Gothic tntil the
::ﬁy ll‘:“g‘;aie,°f_Ge"F%!’Y- wi @ﬂi&ﬁiﬁ@ﬁhgg " Bible Society. The Britishand Foreign Bible Society, by permis-
que and the modern styles; the't s sion of the American Bible Society, published an edition with

lows. The book-langua ge of China wq
the Mandarin to Hoch Deutsch, and the diffons
China, would corréspond o the” differcn™

_ Shang-ti for God for the use of English missionaries. ‘This Man-
darin Bible with the term 77ien Chw for God, was adopted by our
“mission about ten years ago. Although the Mandarin Bible, ac-
. ‘cording to the statement of the Secretary of the American
"Bible Society in a letter to me, is ten times as much
. in demand as the Bible in the book language, still the
- latter is of great importance. But we want a version of the
Bible in the modern literary style. As mentioned above, the
Bridgman and Culbertson version (the Wern-/i Bible pub-

ent missionaries had ‘come to
It would be natural that- they
literary Gothic, it Hock Deuisch and in
believe that this is an approximaté il ust

%

under which the Bible is published in, Ching @

:é;lzeaﬁzblte i;:-'ﬂ'le bOOk-language < * one iwas . lished by the American Bible Society, and mostly used
lished b, :Jh B five years ago I.)y English d enters, and pub- by 'American missionaries) is in the antique style and -
¥ the British and Foreign Bible Society, and the other made .- can be understood by comparatively few. A Bible in the

a]:ll)out twentY:_eigl:nt years a_éd'b'}"f‘gwd_ Americah missionaries Vizt
';3 e late Dr; Bridgman" of the Amgpca_.n'\‘:f‘Bdéfga,“ and’ th:é']aié 7'
Brd Culbertson of the - Presbyterian ‘Board,  hence called the -
B!"l) lgmar{ and Culbertson version,and published by the American
1ble Society. ' The former uses Shang-ti for God ‘and Skin f

~SPINt, and the latter Skin for God and Ling- for spirit -thx); '
former ( the so-called Delegate’s version ) is in'good idiomatic Chi-’
gesli,e but does not adhere to the original, the latter ( Bridgman and

. “ulbertson version ) is a close translation, but in the endeavor to

modern literary language, whilst acceptable to the scholars,
could be read and understood by all who are not illiterate,
Vears ago I was convinced of the necessity of such a versioP of
the Scriptures, and I had it in-niﬁd to engage in its preparation,
but ‘was prevented by my.illness. Within the last year I have
been able to use a type-writer, and by its means have accom-
plished the revision of my Mandarin translation of the Old Tes-
tament. " I have now bégun the translation of the Old Testament
into this modern literary language of China (the same style
" into which I translated !th.e Prayer Book now in use in our st-
sion ). The work is slow, but if T am permitted to continue it at
the present rate, I hope tofinish the Old Testament within three

*1 depend upou = -
ence hese, po My niemory for these #aleg as I have no bocks of refer.
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years. I am in hopes also'to inciude a tran

slation of :
ever been translated into oo of the Apocry-

Chinese. -

"One word as to'the process by which I eapon cs 1
T e
.- according to' acertain” systen” of ‘Soalfios R
“™Bhjnese must be wriften ou tEgai
will be available for publicatio;
iu China. T used the dafie ‘pr
den'u version of the Old “Testamen

ten in Chinese characters in China’

. The Prayer Book in Chinese

] the Book of Common Pl-ayer W{;

* " Dr. Morrison, dn'English ‘dissente
ber flg_lx.tly, of the Christian Kno
tragslation’ of thi':';ifbiii‘ﬁlé'téfié}éf Book ; oniv |
Evening Services, the Collects ‘and sotie of th

‘Dot a successful translation and has’ nev
pqﬂlal_{rauSlatiqﬁ ‘of the ‘Priijrér'wBoé'k Was ma¢

 Years ago by ‘the late Dr. Medhigst apos 0

the request of the late Bishop Smitb;

LR e

n the Mandarin dialect, and made o
Ma , ade in
. Burdon+( C. ‘M. S.), ‘and myself,
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When . I returned as Bishop in 1878, upon consultation vﬁth the

_ clergy of our Mission, it was decided to replace the partial transla-

tion of the Prayer Book in the Shanghai colloquial, by a complete
version in the modern literary style. The reason that the Man-

" darin Prayer Bouk spoken of above was not adopted, was because
- Mandarin not being the vernacular in that part of China, a Prayer
+ Book in the modern book-language was thought to be in every
- way more desirable.

_ Here I mnst touch upon a point which
ought not to be passed over. It might be objected that the use

- “of .the Prayer Book in the bock-language is not in harmony with

the twenty-fourth article. To this I would say that apart from

" the consideration that in propagating Christianity in such a coun-

"try as China account must be taken of conditions very different
. from those to which the article has reference ; the spirit of the ar-
. ticle does by no means exclude the use of the Prayer Book in the
.. literary language.of China. "The article was framed as we know
:"."with the view of excluding the Latin in public worship. The
-7 Latin ‘was not only a dead but also a foreign language in Eng-

land. The modern literary Chinese is neither the one nor the
other. China differs from Europe in many respects. One of these
differences consists in the fact, that whilst in the west the literary

- languages are spoken, in China the literary langnage is not

spoken, and it is very doubtful whether at any period of Chinese
history the book-language was the same as the spoken language.

. To adduce a somewhat paralle]l case, Hebrew is regarded as a dead
-~ - language, but it cannot be considered such, as far as Polish and
*“ - Orlental Jews are concerned, being constantly used by them for

“religious and literary purposes, although not spoken. The Church

_ of England Missionary Society for the conversion of the Jews, is

“almost exclusively maintained by members of the evangelicalparty,

who lay great stress on tbe Thirty-Nine Articles. The Anglican

‘Prayer Book has been translated into Hebrew under the auspices

of that Society, and Anglican services are held in Hebrew in dif-

ferent places. I.have myself attended a service in Hebrew, in
Palestine Place, Bethnal Green,sthe headquarters -of the Society
in London. If the use of the Hebrew Prayer Book in a congrega-
tion of Jews is not deemed to be contrary to the spirit of the Twen-
‘ty-Fourth Article, much less must the use of the Prayer Book in
the literary Chinese be regélrdegl'as contravening that article, when
we consider in the first place, that the Chinese people use the lit-

! erary Chinese a great deal more than the Jews do the Hebrew,



. °
and in the second place that the literaty and the spoken Chingse
belong to the same family, whereas the languages spoken by the
Jews and the Hebrew belong to different linguist
fact the literary Chinese is ¢ '

mainly in that the literary la_nguagi is 'morg"gongise'r'aliid_'lfas'dif-
terent particles and pronouns. In.my’ opinion_ it is absclutely
necessary to have the Prayer Book in- literary Chirese. “ As 'men-
tioued already the Mandarin s the _\(erﬁacular of t\'iv'o-th'irds‘éf the
Chinese people; the remaining one-third (say one hundred millions)

wgpe2k a great variety of unwritten diatects and patbi's,»‘the's‘e vary -
Ing-in some cases every few miles, The Roman - Catholics of
course use the Latin in their services, but they have quite d'num-
ber of devotional books for the people and these are all in the
modern book-languuge, So far as I know they have not piit any
devotional book in a local dialect. The Mandarin is'the‘only col-
loquial that they use. It s obvious that jt would beas incongruous
to multiply Prayer Books in the different  Chinese “dialects and
Balvis, as it woirld be incongruous to put the Prayelj‘_Book'into the
different English dialects and Palois, [0 o T
To return to my version of the Prayer Book
book-language. It was published in tﬁ_e year 1880
duced in all our mission_stafions in China.
Hankow and Wuchang a Mandarin

in the modern
and was intro.
Previous. to this at
Service Book was in use. In

" accurate, I have made a translat;

Prayer Book, and of the English Prayer ‘Book:

» and combined
them into one book sg arranged that the Services can be used

either by American or English Churchmen. Iput the two Prayer
» that the book might serve as a basis for a unit-

united Chinese Prayer Book into consideration. ‘The Archbishop
of York was the chairman of that committee, and the Bishop of
Ohio and myself were members of it. The committee made a report
as to how such a unjteq Prayer Book should be made, but no further
action was taken in the matter, " As fir as I know apart from the
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term question (many if ot the majority of the Ch;rch ofI?ngland
1 ies i i -#{ for God) the Prayer of conse-

i ies in China use Skang-i/ A -
z';stsilc;): ?1: our Communion Office, would present the_ greatest d;lf
ficulty in the way of a united Prayer Book-. Amencanhlshurcfa—
men would strongly object to giving np this Prayer, while as far

I know the majority of English Church missioiiaries in' China

uld by no means accept it. Itis possible that the missio‘nariles
wfothe Sy P. G. iu China might entertain the idea of accepting it,
?)ut thos;e belonging to the C. M. S. would . be most unlikely to
o . the trz l tio;1 of the Prayer
ts.  When.I made the trans af ’ra)
Bf)c(:ia’%g’ eﬁ:lerdteg:'ien—(_'ﬁu for God and substituted C/m—kfc_zo for
i d Kiao-mu for Priest. o .
Bls}}il?ftj:m Jfor God* Missionaries from the begmxgnghhl:iwerv;:l.ot
i i he Earliest Roman Catholic Mis-
ed upon this question. T _
:iil:aries pvt')h'o went to China nearly three hundred vears s(»lmtced,
and who were Jesuits, as Ricci and his suecesso'rs, au:commo1 a ed
Christianity as much as possible to the Chiuese 1df:as, an'ggl ot\ve
the 'worship of ancestors,- Confucius, anfl the hk?. The te}:u:
they used for God was 7 'ierz or Shang-i, they mamlam:}l}? Da
ung‘e r these names thie Chinese worshiped the true God, . <le :)0
minicans who came after them objected to th_es‘e terms and a sct)ro
the practice of heathern rites by native Chns.tlans. The’ coltllar
between the Domiinicans and the Jesuits was very s 1 p,.
VZ‘:)’“ was finally carried to Rome where the heatll]egbpractlceb
. : acom-
: for God was settled by
ndemned,and where the-: term . or
weol:nizz ; the term adopted beiug T’zen»C/z.u, composedfoi{]‘;:n
I(’;—Iea'.reu,) and Chx (Lord) and the meaning Lor(c:l r;l ; eahan
it. The Roman Catholics hay-
i t to God was attaclied to it. 1 -
?qul‘;ﬂ:&; it ever since; it expresses to the Chm.ese the uiea (?f
iEEChristian's God. For spirit tiie Roman Catgohc_s t{la»e EO:Y?OS
Y issi ies have had a similar -
] kin. Protestant missiouaries v : L
u::y Sas":o the terms for God aud spirit ; rmeh pa;‘tﬁy. afdopgl:f1
v . . or
g Y t and the other SAix
-fi-for God and Shin for Spjri ’
ng’z‘iz'::g for Spirit. Those who advocated the ad?pnon t:‘:Of
?Slmrig-fi were divided into tweo cl‘asses, Fhe extrelx:nlst_sa,s_u.'the
maintained that Skang-# of the ancient Chinese 'Boo s \(vi e
true God and identical with the God of the Bible, a::ed those
who held that Sharg-# was not the true God, but arg

: j i i the
*I quote from my article on the subject of Terms which appeared i
Churchman ol Jan. 14th and 2tst, 1888,
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the meaning of the term Skang-ti (Supreme Ruler} is good ‘in

i v or God, and by instruction and ]
usage the Christian idea of God ‘would ‘become attached to the -
term. The party who oppased the use 'of Skang-fi was also di-
vided 'into~ two - classes, ‘those’ W‘jho"‘main't‘e_iinéd that™ Skayg.i;

China’with the tauist idol Yi-hwang,
"heaven) which at best does ot rise a
they thought that it would .ot be Safe”
thus expose the central ‘truth'of Chr
tic misconception. . In getiéraluit_r'_‘ma}‘be‘saidi
the English ‘missionaries have belonge
the Americans to the latter. * Those W o
Skang-1i and proposed Shin, did o ot o: he Feasons mien.
tioned ébdr\?e_-but also because th?y wa “?jﬁ”geqenc term for God
and gods, ”~beizng-t‘z'couldnotbé‘;s“b"u‘ d they beli ed that Skix .
‘could. - But thére " were many,” fy m 1g‘-ihe’nﬁtﬁbér','\ﬂ\}h6 -
whilst ‘admitting the force of the ‘arguments that “were urged .~ |
“against the use of - Shang.fi, were ndfﬁfiéfihsﬁéd’ that Shin was the -
. proper term for God. . Those virhb‘addpt'ediS/z‘z'({as a generic term .
for God and gods argued, as'the word fd}';‘(};id'iiz Hebrew, Greek

and Latin. and ‘modern western languages'is“a generic term for
God and gods, so we miust also have i China a’generic ‘term for . |
God aud gods. - This argument may be ent ‘or not; but in the :
opinions of ‘many S4i% cannot be made to serve as such a generic
term for God and gods. ‘I need not here ‘enter into any argument
to prove why it cannot, ‘u'or":ulidertél._;é',,,‘a""-f,cl'isq‘dié_iiéh showing ™ . §
where 577z corresponds and wherd it does niot with Zheos and Deus.

-maintain that by a course of Christian’ le‘aéhin'g, the idea of the
-true God may come ta be as fully represented by the word Shin as .
" is the case with “Theos.and Reus, - But it seenis to e that there
is a vitaldifference, Asa Chinese noun may be either singular or
ean either god and gods or
goddess and goddesses, - Generally Shinis in t'h_e plural, meaning
gods,unless it refers to some individual god understood or Spoken of
before,” . In western languages the word God being in'the masculine
singular and written with acapital letter is practically a different
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word from .the word g&ds. ‘In Hebrew Elokim means the
true God and [Elokim ahkerim is applied to false gods.

; low the same usage. In
he Septuagent and Vulgate fol ‘ 3 '
;Xrabic jﬂahgmeans God and #ak god. Vive voce any term will

answer, because it can be explained, but in the Bible a'nd:Pl;;a.y:r
Book it would be perilons fo. use a vsford for God that is hahcf to
be so misconceived by the heathérn mind as Skin, No m?not éxsds
in China have ever before used either Shin or Skang-ti fl;cl)In N o
The Nestorians transferred the Syriac word A{alm an'd the Ma g;lu
medans {there are several millions of ‘them in C.hmfx) 1:s¢ h
(Lord) or Chen Chu (true Lord). Apother ob_|.ect;0n o 1; ii
Shin for God is that the Romau (?althol.l?f)use Shin for angel,
ination £'7en-shin (celestial spirit).

thfl‘;::;::t::siderations and others that I will not here enumerate,

- led some of us to the conviction that we must have separate words

for God and gods. The word Shin would serve very[.we'l! ;;011;
gods, but another word for God must be found. Shang-/: “T','e,,
we could not conscientipus]y use ; ;herg w(‘;xsyl:ﬁstléi’ lt;;r:nRomau
ved for more than two hundre 's by
gfhzﬁcﬂo" ?I‘his_term is not eutirely‘free from Ob-Je(':[t;:;f‘ Slenrﬁ:e
firstplace 7'éen-Chu in an ancient Chlpese book aseri (:iormd >
ts'ien, the Chinese Heroditus (abo_u.t 200 B. C..), is m_flr]l o as
the designation of one of the divimtu‘es WO_l'Shleq bya et;r; jent .
Chinese. Iu buddhist writings Indra is c:a,l}ed'T ien ‘ z:;l ¢ lord
of the devas (gods.) With th; buddl}ls;l u’irg lzaaill‘e‘:}forde ofq -
the Sanscrit word deve. Indra the
Zlce;:zz g:cmise he is represented as being at the head of ltll_wt til}::ze
two dervas, who with him make uE the nufr_n;?:-%zfct.}:: ;rlortzstams
vedic divinities. Moreover by the use of - s Protestants
liable to be confounded with Romanists who ca .
:tilzz T ien-Chu-Kiao (religion of the Lord of -HT?YZE?’CZSE(; tthhlz
for many reasons is not desirablé. I had m)si etx] VO i
nse of Shang-Che (Supreme Lord) for God. In ' 1lef zansmted
the preseut bishop of Victoria (Dr. Burdon) and miyse anslated
portions of the Prayer Book into the Mandann,‘ mdx;r)r e
terin Shang-Chie was used for God. ,I-t was my frlllent . 5 o
get of the American Board, who ¢onvinced me t ah " ttfe e
" objections urged against it, 77 den-Glae was on the w ;)6 e e
term that could be used for God. _About the: yeladr : ’} es};amem' :
. proposed to undertake the transla__tlc.)n of the ,‘O roposing to
laid the matter before thé then Foreign Comm_xttee_ P



- eamtioned abave, the Romai™ Catholics
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. use ien-Chu for God and Skin fo_i‘ godS. And following the pre-

cedent of the Septuagent, Vulgate, the English Bible and most-
propc:sed to render Jehovah by Chx .'

moderm Western versions, T
(Lord). o

IfI remember rightly,‘thg Fo';eign Committef; brought the lmat-‘

ter VI.Je{ore the House of Bisliops, who asked the Bishop of Wes

- correspondence with him, as well ay ¢
A-word just here about the term for

for spirit. “One of the many meaniiig

miss-ipuarigs who employ Skang ti ‘for
‘but inasmuch as Skin was resérved to be s
to avoj_c_l confusion, Ling for Spirit. the t :
.Slonaries who use .Sk/z for God. w.
preferred 7"ien-Chu for God. A,
es Ling and Shin are to some &
fining Ling it is said to be Shin
be Ling, B :
* In 1878 when I réeturned to Ching s conference
with the clergy of our mission and Wé'ﬁéf;sedoto L?:g‘;a;:: an'eI;:m]?e
e O i P ceuAd, 1n

-all printed matter, as ‘the Bible Prader R
_ ; i ter, ible, Prayer Boo .Catechi
P s e - SRS . } 1s

) 1e.avmg the misslonaries liberty to ‘use any ‘term they prezi;‘e‘:m'.’
vive ‘z'oce preachmg,ralt‘hough “Shang-1i was” pever | in our
Mission. ek T e tsed i our
forfgeisflz;m Sor iz"{lwi.'ﬁ"l‘hé term” formierly used m ouf miggion :
for Bi Was Kzen-fuh, for this'I substituted Chu-pj, }
:):j ections that I had to the' yse of the term Kien-tuh fbr‘.'E;iasa};o.The
intese(.i In the l_irst.place itis the title of a Chinese official (super:
Bise;:) pel;)t oft ﬁrartl?.ll'les)fand I thought it very iﬁéoﬁg}uous to cal.:;l a
) Y the title of a Chinese mandarin gnd -: ‘seco
' ' ] ) in, and 'in the s
place, which to my mind was the stronger objection, Kz’ei?(::
ntendent.  Everyone, no mat-

D are

) f Bishop in that )
cénveyed by the term Kien-tuh, 'We do "ot Sdeir;‘fiic;'lc])l::tt:: '

R . i
oman Cathollt.ﬁ as to Eplsc_opacy, and it seemed to me that

.

 spirit.”” As men- .
those Protestant

¢ Shin for spirit, -
for gods, 'in “order -
mployed by all mis
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there was no reason why we should not use the same term for
Bishop. Another reason why I thought it well to.use this term
in common with the Roman Catholics was in order to assertour
Episcopate. The use of ‘K7en-fuk for Bishop gave them occasion
to assert that Anglicans themselves by calling their Bishops
Kien-tuh (superintendents) admitted that their Bishops were not

- genuine. T am able to state this fact from personal knowledge.

It has been asserted that Chu-K7ac means lord of religion.: It

does not mean so. To ha{',e thi_s .meaning it must be reversed

thus, K7ao-Chu, as in Chinese the genitive is always put before |
the nominative. The first word chx in the term Chu-kiao is
both a noun and a verb. When it is a nound it means a ruler,
lord, master, etc:; when itis'a verb it means to rule, to govern,

- 1o preside over, to manage, étc. In the combination Chu-K7ao,

Chuis a verb. It has been objected that Chu-kZae means to
“lord it in religion ;" it may mean so, but not necessarily.
‘Chu-kiao is patterned after the expression Chu-#'ao, the title
of a high official who presides over the competitive examinations.
Tt is composed of Chx,to preside over, and X’ a0, examinations.
As a matter of fact the officer who presides over the examinations
cannot lord it or act arbitrarily, as he must conform to established
rules and regulations. If the Roman Catholic Bishops in China
lord it in religion, it is as little owing to their title being GAu-
- kigo as their doing so in this country is owing to their title of
Bishop. I would here say thal it seems to me unreasonable to
reject in China suitable terms that express ideas held in common
by the Roman and the Anglican Churches, for no other cause than
that they are used by the Roman Church, The Greek Church
which opposes the Roman Church, as strongly as any Protestant
. Communion, yet in those things wherein the two Churches agree,
they use in China the same religious terms.

Term for Priest. The old term in our Mission for Priest was
Huwei-chang. 1 always thought it one of the most objectionable
terms in use. It is composed of Awei the word adopted for
Church, 'and Chang Elder. Superficially it would appear to be
quite a close translation of Preshyter, but ihis appearance is' de-
ceptive. Among the religious terms adopted from tlie Roman
Catholics by Protestant Missionaries some are good, some bad,
some indifferent. ‘T'o the second Category belongs in my opinion
the word Awei for Chiurell. It is very difficult to attach the idea
"of Church to the word. The meaning of the buddhist term



R — heads or masters of Su'éh"éu'](_i
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Sangha is somewhat similar to that of Eedesia. “The Buddhists
did not think that Awes would be

' Some
of the early Roman Catholic Missionaries transferred the .word
Erdlesia, and to my thinking it is much to be regretted that they
finally translated Erclesia by Hwei: - But as the ,woi—d‘!{wez"_'for
Church has been long used bothsby Roman Catholjcs and Protes-
tants it seemed best not to disturb it,  Huer is botha vérb and-a
noun and it has many leanings. - As a noun it'meanS'a_ssoq:iatiqn,
society, fraternity, - guild; etc.. re a China nia
or guilds, resembling théimédiaéffal trade guilds of Europe, The

( master. or elder of . thehwel— g

have the term Hewi-chang, but they apply i tto
their laymen. I cannot tel exactly to what class, but probably they
apply the term to the heads’ of i-cligiou‘sﬁ‘_cdﬁT:itéfnities. “The
Rogan Ca'thblic;f.x'we:}(lta:zg act f;eq'li'ently‘a§;v{Cat:chists. These
considerations induced me to i:l),s’ti_tufe_z'(}bgr_rfz_z{fz,'Kiao, re

ligion,
‘and - Xwu, Pastor, for Huwei-chang: "None“of “the Protestapt '
bodies “ call . their ministers :"}'{wez'-de}zg. ““They -use the
term Mu-shi, M, Pastor, . sk, teacher, nearly the same
as K7ao-Mu, but the latter I think is to be preferred.- The princi-
pal word mx:in this éombinatio_n, is a high 'telrm. .In classical .
Chinese it is applied 10" Masters and Governor."* It is not different
_in its application from, if not higher than the Latin word Pastor. Tt
is applied to Christ Himself in every translation of the Bible into
Chinese. ‘In the Rubrics I transferred the English-words Priest
- and * Minjsters, chiefly ‘for the reason that-T could not find jn
. Chinese words thatwould‘coﬁve'y the same shade of difference in
thie meaning, as there existé between the words Priest and Minis-

ter in English. I alss transferred the word Presb)-terzin the Ordi-
nation Office. But it was not con

words shou]d_bf: in- general use,
precedent for using transferred te

although indeed there is good
chuical-terms, iq which case ac-

" for the Romau Clergy is Shéin-fu, spiritial fathers.

There are'in ‘China nany Fwei

5 are cailed wl.r'wef.t?ilzn_"(‘)r' Aawei-chang
uild ‘or Association Jon It

BAAT, 1N : T
a certain class of

13

i i i language only one or two syl-
cording to the geunius of the Chm_ese ;
lables if the transferred. term -is used. Ther Roman Cathollcls
have no Chinese word for Priest, but have transferred the Ifa -
ian Sacerdole thus Sa-che-ur-ioh-teh ; but they use only 1the two

rd. ‘The popular name

last syllables ‘ok-feA for the whole wor _pop e
' i idés other gbjections, if* it comes .
as out of the question. _Bes:desl(') ¢ t mes
::) the using of a transferred foreign term it -_fnust_'certaunll)ye
be acknowledged that the Anglican word P.nest is to 1
referred to the Italian word --Secerdofe. But for genera
ﬁse there is no need to employ the transferred word. To my

. o . in the
" thinking A7ao-mu for Priest is as good atermas can be found in th

Chinese. The other terms Ileft 1‘mdisturbe'd, nc;lt tthat Iog;gu[-}g:(;
them all satisfactgry, ‘bl:lt I was :Ltdoubt whether I co
OtI:;;:::::; :lieb:bzzfl?;ﬁjz—\rs:; Ad-/:erec‘li I-o in the ﬁi:z: t’:][-::l:
i in our M
. v;i;i_gt:‘ ?cfr rézgtfl‘ielﬁda::‘t:s.e‘;ei:g%;e o;‘rh ep:ir:;c:;i fl:rat};:;l,l :;
i ms, ete.
;l:]‘il ?—‘::; ‘f::g ?r:tfo?lﬁecdait:tcc:] ll-?he Prayer Book by myself, but

- b-
the Prayer Book was accepted by the whole mission a}r:d nc:llc:ee
: jection was made to the use of these terms. When these

o
terms were introduced in the Mission, I thoughtli}}ai the qt::z;li:))::
was settled once for all. But i-t appears tlla.tt 1(5,1 e:ir;lngors}uﬁ
lias been re-opened in our Mission by the re-m_tlr]o 1:10 ton o Sh
for God, and Kica-tuk for Bishop on the o‘ned t;nsé and Huer
Chang for Priest on the other. To_ my miun c}a).e hree terms
are of almost equal importance. Itis nearly as o Jdcpriest e
use incong}uous and 1nisleading terms for BlShOl:’)r?.]T.ls re_,'mr‘oduc_
is to use a vagile, polytheistic term for God. i .l“ cntroduc

‘ tion of two discarded teruis in one part Of.OL.'lr ls§1o’c;t ind of one
discarded term in another_part of. our Mission, cdnt
cor;{f::g;:s; have reaclied me that it might be prc;posedgtzl:ic;_\lfolgz
the Missionary jurisdictions,hand hh:i:vzmoin:ncs):ltle:settezrfnierms one
f Chiurclimanshipin anghai, err "
ztl)l,'nlc):tzh(;r type of Churchmanship at Wuchan_g.. ) In n}yt:zl;:::ir;dtilc-
time has certainly not yet come for the division ohai jursdie-
tiou. \The having one set of terms at Shz}a‘ng lm.]anShip o
" other at Wuchahg, as well as differeut types oitC ur]: nmanship at
the two p;laces, ts highly to be .deprecated. © Suc :
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fairs would not only challenge hostile criticism both at home and
in China, but would have a most unfortunate effect upon the
work. . Besides it would be a great disaster to have the term
Shin for God again in use in our Mission,

Legislution of the Church Necessary. In my humble opnmon it
is high time that the Church should legislate upon these vexed
questions in our China Mission. «It appears to me that all ques-
tions concerning vestments and other matters of mere ritual, sink
into utter insignificance, compared with the terms question. The
right term for Priest, concerns the dignity and position of the Chris-
tian Ministry, The right term for Bishop, conicerns the characteris-

" wmiic feature of our Church'as a part of the Church Catholic, and in

possession of the Historic Episcopate. And the right term for
God, concerns the very foundation of the Christian religion. The
Church must see to it that these matters should not be left to the
opinions or fancies of individual missionaries, or even of mission-
ary Bishops. The Mission represents the Church, and is under
the control of the Church, and the Church alone is the one to leg-
islate upon such matters. In this connection I must confess that
I have myself perhaps acted ultra wires in mtroducmg in the
mission a combination of the Enghsh and American Prayer Books
as mentioned above. I have strong doubts whether I had arighy
to combine the two Prayer Books, although I have made no
) changes whatever in the text of the American Prayer Book.
However this may be, I am convinced that -no Amencan Bishop
in the foreign field has any authority to introduce any changes,
or to omit anything in the American Prayer Book unless author-
ized so to do by special legisfation on the part of the Church.

I would humbly suggest that the House of Bishops appoint a

Committee to take into consideration the questions which I have

here brought- before the House, and to recommend legislation on
those points where legislation is necessary,
I have, Rt. Rev. Fathers,
The honor to retmain your
humble aiid obedient servant,

: oo . S. I J. SCHERESCHEWSKY
Geneva, N. Y, 'Nov. 5, 1&88.
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